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Textual Research on the Southern Lineage Daoist Bai Yuchan’s “Dao-xin Theory”
Gai Jianmin

“Dao—=in theory” initiated by Bai Yuchan emerged out of the Three Teachings in One thought of the
Tang and Song dynasties. Focused on “using xin to explain Dao and the elixir” Dao-win theory laid the
cornerstone of the Southern Lineage of Daoism by which the principles of “xing’  ‘“shen’ ‘qi” and “jing”
were elucidated. Their theoretical foundations were primarily manifested in Bai Yuchan’s Chanxian jielao
which offered three ideological implications: the sameness of Dao and xin insofar as “Dao is xin xin is
Dao”; the interconversion of Dao and xin as “Dao is born from xin  and «in is from Dao”; and the theory of
body and function concerning Dao and xin as “Dao is the body of xin; and xin the use of Dao”. Dao-xin
theory relates to the different relationships of Dao—xin shen—xin and xing-ming among which the sameness
theory and the body-Hunction theory focus on the foundation of monastic practice and the interconversion
theory on cultivation practice. Centered on xin the combination of theories and methods sets up the “Dao-xin-

elixir” pattern as an important step in the progress of Daoism during the Song dynasty.

The Relationship Between Zhu Xi’s Theory of Heart-Nature and the Way of Self-cultivation
Zhang Weihong

The basis of Zhu Xis theory of Heart-Nature is the original mind which transcends the experience
consciousness and serves as the pivot controlling the metaphysical human nature and emotion. As regards to
the actual state of mental activities and the functional properties of the heart the heart is different from human
nature; meanwhile from the perspective of the formation and transformation of the structure of the mind the
heart and human nature are one and the heart lies in between the physical and metaphysical. The heart then
is an independently meaningful subject rather than a passive medium or a worthless vessel. Zhu Xi preserves
the distance between the human nature and heart which is consistent with the gradual way of self-eultivation
in his theory. Based on the consciousness of experience the mind-harmony theory and the mind-principle

unity manifest a gradual integration.

Towards a More Complete Conception of Reality: Husserl and Scheler on Reality and Reduction
Wang Jiaxin

Husserl’s phenomenology of consciousness and Scheler's metaphysics of life are seemingly distinct.
However Scheler’s criticism of Husserl concerning the issue of reality entangles their approaches. It will be
argued here that Schelers criticism of Husserl is based on his own theory of Being-real ( Realsein) and is
extrinsic to Husserl’s position. Husserl’s phenomenological reduction does not constitute a barrier to entering
into Scheler’s theory of reality. The fundamental difference between the two philosophers is the limitation of the
methodological perspective rather than their contradictory positions. Husserls Urdoxa  Scheler’s
Realitiitserlebnis  and other concepts can be understood in their mutual references meaning that both positions

can be regarded as indispensable modules in a more complete phenomenological theory of reality.



