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ABSTRACTS

Whether an emotional ethics possible? : A study of Max Scheler’ s emotional ethics
HUANG Yu - sheng

It is disputable that ethics which can provide the basis of legitimacy for human actions originates from emotion or reason. If an emotional ethics
does exist there must be a well — organized feeling and the related fact. Max Scheler has established a category of intentional acts which begins
in parallel but independent of those objective functional acts such as representing perceiving and judging by strictly drawing a distinction be—
tween the experience of intentional feeling and the state of non — intentional feeling that is intentionally emotional activity. It is the most direct
feeling in the daily life of mankind ( and those normal feelings pleasure anger sorrow and joy are not thought) . From this emotional activity

value — based fact or value itself as an original fact has been produced immediately. It is not only a fact but even an orderly one for this emotion—
al activity is based on preference and love which have a function to unfold the order of value. If orderly value forms the factual basis of ethics

love revealed in this order will be the original principle of ethics. However it is nothing but a rational love.

Repentance preference and love: Three foundations of Max Scheler’ s personalistic ethics
FENG Zi - lian

Max Scheler’ s ethical personalism has its own existential ~epistemological and ontological foundations. First of all cases of repentance reveal the
nature of personae as guilty being. Secondly the value — preferring behaviors make the priori order of value understandable while the value — re—
alizing behaviors show that it is personae that burdens the moral value. At last love as the essential and original feeling indicates that personae
is primarily a being of love in the ontological sense. Besides the conceptual order of love gives the direction of the personae’ s order of real love.

Scheler’ s personalistic ethics is a new paradigm in ethical theories but the phenomenology as the methodological basis needs more studies.

On Heidegger’ s thought of “Geschick”
ZHANG Ke

The problem concerning " Geschick” ( destiny) is a core element in Heideggers later thought. In fact this problem has its innermost relationship
with the question of Being ( Seinsfrage) . So we could obtain a deeper understanding of Heideggers thought through a correct interpretation of the
basic meaning of Geschick. Since its emergence in the 1940s Heideggers thought of " Geschick des Seins" ( destiny of Being) has formed the
core of his later thought. The fundamental contents of this thought could be summarized under a general claim: the destiny of Being delivers the

ground ( Grund) for Being as well as for Human ( Thought) . Thus Heideggers thought of Geschick has developed from his thought of Ereignis.

On the characteristics of Yan Maoyou’ s thought
WU Zhen

Yan Maoyou was a moralist in the post — Wang — Yangming period in the 17th century. Two of his moral books Dijilu and Yungiji contain the
following essential traits: he is eager at incorporating moral conducts into the system of karma so as to provide an objective basis for moral activi—
ties; he has the intention of integrating Wang Yangming’ s and Zhu Xi’ s thoughts but he is much dissatisfied with the declining school of the
philosophy of mind and he thinks that in virtue of mind alone we couldn’ t solve the fundamental problem of “converting misgiving into for—
tune”; he is concerned with the re — ordering of the society and the reconstruction of the moral faith of the people. Although he is a Confucian
and aims at encouraging moral conducts he also believes the fusion of Confucianism Taoism and Buddhism. His ultimate aim is to cultivate

“good person” so that an ideal society of “learning merits from one another” can be created.

A commentary on Wentong Confucianists in the early Yuan dynasty
LIU Cheng — qun

Besides the orthodox Confucian scholars represented by Xu Heng there existed a group of Confucian scholars called Wentong Confucianists dur—
ing the reign of Kublai Khan (1215 — 1294) . Having inherited Jinyuan culture Wentong Confucianists worked for two things as their goal in
life—to undertake the task of governing the nation and to accomplish their intellectual pursuit. They regarded Yuan Haowen’ s concept of “litera—
ture genealogy” as a criterion. Wentong Confucianists were headed by Yuan Haowen s students and worked for the Imperial Academy. They took
field trips had academic exchanges and did many things different from the orthodox Confucian scholars. They could accept the litterateurs from
south China but they thought little of the scholars of Neo — Confucianism. The existence of this group somewhat helped quicken the northwards

move of the intellectual culture of south China.

On Leo Strauss’ s critique of Hobbes
CHEN Jian — hong & ZHAO Ke
As a central figure in the revival of political philosophy in the 20th century Leo Strauss has found a unique way to interpret Thomas Hobbes. To

clarify Hobbes’ s critique of religion Strauss compares Hobbes with Epicurus and finds that though Hobbes” s critique of religion has a founda—
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