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ture in the becoming of Tao rather than in metaphysics of li. Referred more to the perceivable
beings the Pre-Qin notion of /i was usually operated metaphorically so the Taoist ontology was

never able to develop itself into an independent one.

An Analysis of Mencius’ Discussion of Chun Qiu
LUO Yang

From Mencius’ remark “When Shi Jing ( Book of Odes) ceased to be made then Chun
Qiu ( The Spring and Autumn Annals) was produced ” not only is seen a chronological order
between the two classicals mentioned but also more importantly the same role they played in
politics. The appearance of the latter book means the independence of history from poetry and
the development of the Pre-Qin historiography. It was owing to this development and to the fact
that history provides warning lessons that Confucius was able to propagate his ideal of social or—
der through Chun Qiu. From Mencius’ division of history into occurrences accounts and
meanings it can be reasonably believed that traditional Chinese historiography was basically
founded at the time. An examination of Mencius’ treatment of history leaves us quite aware that
it was meaning that was to be aimed at in the traditional Chinese historiography. Credibility of
meaning depends on real occurrences and no meaning is based on non-facts thus avoiding o—
ver interpretation and far-fetchedness. The concrete occurrences were matched up with the ab—
stract meaning in the accounts of Chun Qiu where a tension surely exists among the interrelat—

ed three.

How Is MaterialA Priori ;. A Discussion Based on Max Scheler’s Non-Formal Ethics of Values

HUANG Yu-sheng

In Kantian philosophy the distinction between a priori and a posteriori corresponds to
that of the form and the material. Only the one with a form is @ priori and the material is a
posteriori. To Scheler this treatment is a fallacy in Kantian philosophy for the distinction be—
tween a priori and a posteriort is absolute while that between form and material is relative. The
a priori is just a given without any prerequisite ( even without a form) . In this sense as an im—
mediate given the material is @ priori and a “thing-in-itself”. In view of all kinds of princi—
ples of universality the a priori material becomes the form of its own provisions and

premises.



