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Beida Laozi) also offers fresh glimpses into current discussions. The Beida Laozi shares philosophical and
philological similarities with the current received Laozi. It also provides significant new insights into three
aspects of the received version of the text: (1) the relations among Dao Heaven and earth ( tiandi) and the
myriad things (wanwu) (2) the relationship between Dao and the mother of the myriad things and (3) the
“inferior virtue” ( wiade) . Even so the two versions should not be said to trace back to the same textual
tradition because there are various differences between them. By comparing the Beida Laozi and the current
Laozi  this paper argues that the Beida Laozi is not a forgery and further argues that the Beida Laozi provides

a new way to rediscover the value of the current Laozi text with the commentary by Wang Bi.

The Medieval Cocncept of “Objective Being” and Brentano’s Aristotle
Liang Jiarong

Recently there has arisen a debate amongst scholars of classical philosophy about Aristotle’s account of
perception. Franz Brentano is widely held as a precursor of the so called ‘spiritualist’ interpretation.
Nowadays Brentano is mainly known for reviving the concept of intentionality but it had not yet appeared in
his early work on Aristotle. Instead he made use of the concept of ‘objective being’ ( esse obiectivum)
which also has its origin in medieval scholasticism. This paper aims to put Brentano’s reading of Aristotle into
relief by emphasizing its connection to that medieval concept which as will be indicated is precisely the

precedent of the concept of intentional inexistence.

Last Man Overman and Future Man
Sun Zhouxing

Nietzsches concepts of the “last man” and the “overman” from the 1880s are often misunderstood
especially the concept of “overman ” which has often been misinterpreted as in fascism and biologism. After
nearly a century and a half the situation has changed dramatically and the general sense of impending doom
and worries about the future of humanity have become more and more intense. We should ask ourselves in this
new situation: Who is the “last man”? Is “last man” us? Who is the overman? Is the overman the future
man? This paper attempts to reposition Nietzsche’s concept of the “overman” according to future philosophy or
philosophy of technology with the aim of thinking human civilization towards the future. This paper holds that
any domain-specific understanding of the concept of “overman” is inappropriate or inadequate; Nietzsche’s
concept of “overman” should be related to his proposition that “God is dead ” even more so to his theory of
the “will to power” ( the redefinition of the essence of human and life) and especially to the concept of
“circular time” contained in his theory of the “eternal return of the same. ” Nietzsches “last man” is a
redefinition of the nature of the human being entering the realm of technological industry and his “overman”
is an ingenious imagination of and presentiment about future man entangling the dual movement of nature and
technology. Nevertheless today we have to continue Nietzsches thinking about the position and destiny of
humanity the naturalness and technology of humanity and the transition from natural humanity to

technological humanity.



